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Latin American liberation theology arose
in the 1960s. Yatican Coundil II (1962-65)
had a stardding impact on the Roman Catho-
fic dmxdx it sccepted many dungs it had
isted since the P

ed, “What must we believe?’’; it asks
father **What must we 0?"' Modem theol-
ogy in the U.S. or Europe has been con-
cemed with the question, *‘How can Chris-
sianity make sense in a world of science and

hnology thst seems to have no need for

worship in people’s own hing and
mud\umcmpiamontheb'ble ina
more general sense, the council marked &
shift in attitude toward the modem world
from one of hostility to one of acceptance.

Nevertheless, Vatican II's agenda had
been set primarily in Europe. In its after-
math Latin American Catholics quickly saw

God?"* Liberation theology asks, ‘"How can
Chistisn faith make sense to the poor in
their struggle for justice and a decent
world?"'

Liberation theology is a pastond/ theol-
ogy. Ultimately it is intended for the poot,
but the crudial link is the pastoral worker,

A popuiar mass in rebelcontrolled Chak

that the siruation of their continent was dif-
ferent, especially in the need to find 2 way
out of massive poverty. There wasa growing
conviction that presest models of develop-
ment would never change the basic situa-
tion: father structural change, both inter-
nally and mernationally, was necessary—
not “development’ but “liberation”
Similarly, church people came to the con-
clusion that they could not simply import
ideas from Europe, but that they needed
their own Latin Ametican form of pastoral
work and their own theology. Much of this
came to a head in the Latin American
bishops merting at Medcliin, Colombsa in
1968. The first formal writings in liberation
theology appeared around this time.

Liberation theology & rheoiogy —that is,
3 sysiematic reflection on Christian faith. It
is concerned with some of the same ques-
tions thar theologians (such as Augustine,
Aquinas, and Luther) have always deaht
with, Latin American theologians seck 1o
understand the scriprures, classical doc-
trines, and Christian cthics. This point
needs to be emphasized since the media
stereotype gives the impression that the
theologians are only propagating thinly-dis-
guised Mardsm. In fact, there & relatively
licthe direct discussion of Marz in the major
writngs.

What makes liberation theology distinc-
tive i its method, its starting point, itscon-
cens.

“What must we dol”

Liberation theology's starting point is the
poor—poot people as individuals and as 2
“'people.”” Liberation theology seeks to re-
spond to their needs, and in pasticular 10
overcome poverty. In this sense liberation
theology clearly differs from classical theol-
oy, whose basic question might be phras

go provinee, El Salvador.

the priest, sister or layperson working at the
grassroos level. Parallel o liberation theol-

ogy ‘‘base communities’’ have grown up,
tay-led village or barrio-level groups, where
people meet 1o pray, discuss the bible, and
to work together for common goals. In
Brazil, there are an estimated 80,000 such

groups, involving up to four million peo-
ple, between 1% and 2% of the popula-
tion. Elsewhere the percentage is consider-

ably less. In El Salvador base communities . .

provided the soil out of which sprang the

populuolpmumms especially the Feder-
ation of Christian Peasants of El Salvador

{FECCAS) and the Union of Rural Workers -
(UTC) during the 1970s. The intimate con- -

nection between consciousness-raising
through the base communities, repression

and struggle is clearly seen in Manlio Argue-
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ta's novel, One Day of Life.

Kingdom of the Poor

Liberation theologians, in conjunction
with grassroots groups and pastoral workers,
have worked out 2 new way of reading the
bible. The Exodus account, for example, is
2 basic text: God hears the cry of his people,
comes down to them, raises up Moses to be
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Egypt and toward a land of freedom. When

changes his mind and comes after
them, he is defeated and sunk in the Red .
Sea. In the desent the people are sometimes
unfzithful, but are brought back to fidelity

. mddnu:ovunmmd:dulmd All of this
digm of God,

isap
and the peopk cven today. %

Another paradigm is tsken from the .
creation sccounts where human beings are
made in “‘God’s image,”’ 2 notion that be-
comes ‘‘subversive’’ when peasants reflect
that they too are God's image—and hence
haye rights. Moreover, in discussing the fact
that the Lord gives the earth to humankind
to have dominion ovet it, they reflect on
theit own labor, and on the fact that the
earth is shared unequally—not by God's
will but by human doing. A third strand
from the Hebrew scriptures, is that of the
prophets, who denounce injustices and the
cotruption of rulers and religious authori-
ties.

This reading runs counter to many tradi-
tional ideas: human beings do not simply
accept the state of things as “God's will'";
rather the God who led the Istaelites out of
Egypt also calls them to seek liberation.
(Note that little or no attention is paid to
questions like the bible and science. The
creation account is taken to be poetic rather
than scientific, and the effort is to get at its
religious meaning.)

Similarly, in the Christian scriptures
(New Testament) the emphasis moves away
from traditional images of the meek and
mild Jesus who ends in a gruesome cruci-
fixion—images that can reinforce the peo-
ple’s sense that their oppression is divinely
willed. Instead, the emphasis is on the con-
nection between Jesus' message about the
Kingdom, centered on the poor and out-
cast, 2 message that arouses opposition and
eventually brings about his execution at the
hands of both religious and state authori-
ties; the resurrection is God's vindication of
his life and message. People today take this
paradigm as meaning that life will ulti-
mately triumph over death. Archbishop
Romero of San Satvadorsaid, *‘If I die, I will
rise in the Salvadoran people.”

The church in the New Testament is
made up of small communities, where peo-

(continued on page 11)

U.S. Dirty Tricks in Costa Rica

by James Black

SAN JOSE, COSTA RICA—Two North Ameri-
can journalists based in San Jose tecently
released 2 report here charging the CIA
and the Nicaraguan Democratic Force
{FDN) with plotting and financing the
bombing of contra leader Eden Pastora's
press conference on May 30, 1984,

The bombing, which took place at 2 con-
trz camp in La Penca, Nicaragua near the
Costa Rican border, killed three reporters
and wounded 20 other people, induding
Pastora.

The reporters—Tony Avirgan, who was
wounded in the explosion, and Martha
Honey—released their findings after a
16-month investigation that took them to
Europe, South America and the U.S. The
study was funded in pant by the American
Newspaper Guild, the World Press Free-
dom C ittee and the G ittee to
Protect Journalists.

The seport also alleges that the La Penca
bombing was not an isolated act but the re-
sult of 2 “*dirty tricks’’ unit formed within
the FDN. The motive behind the assassina-
tion attempt on Pastora was to facilitate the
implementation of FDN bases in Costa Rica
where Pastora’s ARDE forces operate. Ac-
cording to the feport, the objectives of the
dirty tricks unit are to create conflicts be-

Corm hader Eden Pastora.

tween Honduras and Nicaragua and Costa
Rica and Nicaragua, and to carry out attacks
against U.S. installations and personnel, in.
chuding U.S. embassies in Tegucigalpa and
San Jose. Blaming the Sandinistas would
then serve to increase support for Micura-
guan contras and induce direct U.S.
military action against Nicaragus.

* The report identifies the bomber of the .
La Penca press conference as Amac Galil, 2
rightwing Libyan who was recruited in
Chile by the CIA and paid $50, ooow:my
out the operation. He was c d ideal
for the ;ob because, it was reasoned, if he

(continned om page 11)
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Liberation Theology
- (continued from page 5)

ple even share their wealth. This image is
used to reinforce the legitimacy of today's
base communities, which, according to the
Brazilian, Leonardo Boff, are *‘reinventing
the church.”

It is out of such a religious vision that lib-

eration theology develops a critique of pres- -

ent society. For example, it judges that a
situation where some live in opulence while
2 majority are on the brink of starvation to
be radically un-Christian. At this point it
seeks to go beyond simply méralistic views
and utilizes the critique developed by Latin
American social scientists that underdevel-
opment is structural and calls for structural
change: Latin American economies must be
reoriented to serve the basic needs of the
_ majority. That would entail changes in

power relationships both internally and in-
ternationally. In effect, they tend to advo-
cate 2 *‘Latin American socialism,”” though
it is not defined too precisely.

El Salvador’s Archbishop Romero.

*" tions about justice

Many have paid the price for their convic-
and human rights. Doz-
ens of priests and sisters and thousands of
lay leaders have been murdered, especially
in Chile, Brazil, Argentina, and Central
America. Church people have documented

* and denounced human rights violations
* and organized humanitarian aid for victims

of violence, often risking their own lives
do so.

A “Common Language”

Is this view Marxist? Among Latin
American intellectuals Marxism is 2 kind of
lingua framca (rather like psychological-
therapeutic jargon among middle class

“ Americans). In fact, even Pope John Paul II

has used the term ‘‘alienation’’ to transate
the notion of sin, and his encyclical on
human work shows considerable affinities

with Manxism.
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There are many varieties of Mardisms and
Marxists. For some, Marxism suppliesan in-
fallible answer for every question; for others
Marxism is more of 2 method than a “'cate-
chism,”" and it helps focus issues and ques-
tions more sharply. In any case, liberation
theologians do not sec Marxism 2s an all-en-
compassing philosophy. Rather they sce it
primarily as a set of tools for analyzing their
society. They do not utilize Marxism un-
critically.

Much of what is central in liberation the-
ology has become officially endorsed. At
the Latin American bishops meeting in
Puebla, Mexico, in 1979. there was a2 strong
endorsement of the ““option for the poor.™
Nevertheless, there is serious internal con-
flict in the Catholic church. A document is-
sued by the Vatican's Congregation for the
Doctrine of the Faith {modern successor 10
the Inquisition and the Holy Office) pub-
lished a critique of liberation theology in
September 1984. It accused liberation the-
ologians of becoming partisan and under-
mining the very nature of truth and of eth-
ics, of reducing Christianity to class strug-
gle, etc. It rejected the possibility of using
some elements of Marxism, which it viewed
as a total system. It further stated that by
defending the idea of 2 "'people’s church”
liberation theologians were challenging the
*‘sacramental and hierarchical nature of the
church.”

The Uruguayan Jesuit Juan Luis Segundo
has met the document of the Congregation
of the Faith head on. To quote: “Even if
Marxism did not exist—and today many of
the more famous theologians in Latin
America have nb more than 2 polite rela-
tionship with it—liberation theology would
still be condemned as 2 humanistic, earthly
and secular reduction of the Gospel of salva-
tion."" His primary assertion is that the Con-

Costa Rica
(continued from page 5)

were killed, caprured or otherwise identi-
fied, it would be assumed that he was acting
on orders from Libyan leader Col. Muamar
Qadaffi.

Galil posed as a photo-journalist and, us-
ing a stolen Danish passport issued to Per
Anker Hansen, cartied the bomb to the
press conference in a large metal camera
case which he later detonated by a remote-
control device. Galil vanished within 24
hours after the bombing with the help of
persons inside Costa Rica. The report also
claims that certain Costa Rican officials and
ex-officials had prior knowledge of the plot
and tried to impede the investigation.

Two of those named as conspirators in
the bombing are Col. Rodrigo Paniagua
and John Hull. Hull, 2 North American
citrus grower who owns properties in nor-

thern Costa Rica, has long been linked with
aiding contra forces operating out of Costa
Rica and working with the CIA.

The investigation of Avirgan and Honey
brought them in contact with 2 young Nica-
raguan contra identified as “David" who
was seeking to escape from what he de-
scribed as 2 "'rightwing tetrorist ring oper-
ating in Central America.” According to
David, the group is composed of Nicara-
guans, Costa Ricans, Cuban exiles and
North Americans, all forming the “‘dirty
tricks’’ unit within the FDN. He further
alleged that its members were making for-
tunes trafficking drugs and arms.

David has since disappeared. Costa Rican
officials rold the investigative news team
that they had leamed from an lnformam

and killed.

U.S. and Costa Rican officials have
scoffed at the report. At a ceremony wel-
coming 34 new Peace Corps workets to this
country, U.S. Ambassador to Costa Rica
Lewis Tambs referred to the two North
American journalists as ‘‘traitors.”” Costa
Rican Rural Guard chief Oscar Videl told
reporters that the Avuagan Honey report
was part of 2 campaign to “‘defame’’ Costs
Rica.

While Avirgan and Honey feel they have
gone as far as they can with their investiga-
tion, they hope their findings will spark fur-
ther investigation. Avirgan said that based
on the information zlready uncovered his
U.S. lawyers are instituting 2 lawsuit against
the CIA to uncover more details of the

that David had been rec 2

bombing st Ls Penca.

gxrgzmn sdncumcm with its dualistic and
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Sanctuary Trial
Begins

by Martha Upton

The Tucson sancruary trial is scheduled
to begin Nov. 1, after 2 controversial jury
selection process in which defense attorneys
called for a mistrial on the basis of Judge
Earl Carroll's public insinuation that the
sanctuary movement is *‘for the birds.”

During the questioning 2 potential juror
said, "1 thought the sancruary movement
was for the birds or something.” The judge
responded, ““There is 2 comment there but
1 won't pick it up."” The judge refused to
order a mistrial, and demanded that de-
fense attorneys drop the matter. Defense at-
tomneys had earlier objected to Judge Car-
roll's briefing of the jury panel, in which he
described the case as 2 smuggling case.

Following the public outrage which met
news of the government's infiltration of
churches, government attorneys have an-
nounced that they will not use the tapes
gathered through church infiltration as evi-
dence in the case. The defense is cumrently
deciding whether or not they will use the

tapes.

As they did during Jack Elder's last trial,
the govemnment has offered 2 deal 10 sanc-
tuaty defendants under which they can re-
ceive suspended sentences for pleading
guilty to lesser charges. One of the defend-
ans, 2 resident of Washington, D.C., de-
cided to accept the deal due to family com-
mitments, saying that she would continue
her sanctuary work in Washington.

In the past year the sanctuary movement
has grown from 150 to 275 religiousinstitu-
tions, with more planning to declare sanc-
tuary during the trial.

To stay up to date on the trial as it pro-
ceeds, call 1-800-538-1933 for the recorded
message provided by the sancruary media
office. The telephone number is 2 biblical
reference, Leviticus 19:33 (LEV is 538),
which reads “"When a swanger sojourns
with you in your land, you shall not do him
wrong.”’

SOLIDARITY THAT WORKS
Volunteer Work Brigades will be
coffee and cottonin Nicaragua

from November 30 through March 8. For
information contact the Nicaragua Ex-
change, 239 Centre Street, Mew York, NY

10013, (212) 219-8620.
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